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1. Introduction

My initial interest in this area stemmed out of an awareness of the current changes in Irish society especially in the context of a growing uncertainty about Irishness and where ‘it’ stands in relation to ‘others’. I have since had a roller coaster affair with the concept of identity, what it actually means and how it may be used for analytical purposes. In looking at Northern Irish Protestants, I believed I had found an excellent group through which I could look at Irishness and an exploration of the interrelations between the two major ‘groups’ on this island. One could have reasonably theorised that this group may suffer from discrimination when it comes to living in the South, or the very least find it difficult to integrate. As the empirical component of my research was small in scale, the focus of this work will centre around exploring some interesting aspects that arose through the interview process and trying to construct a reasonable theoretical hypothesis to try and make sense of some of the more surprising aspects.
There are a number of core themes that I would like to explore initially as a backdrop, namely, Northern Ireland Protestant Identities, Identity and its construction, use and interpretation as well as intellectuals and their role within Unionism.

1.1 Northern Ireland Protestant Identities


What do Northern Ireland Protestants feel themselves to be? Do they feel British, Irish, Northern Irish or Ulster (-ish), a mixture or none at all? The debate is in the context of Northern Ireland a highly politicised one. 

Politically, the only thing that binds all Unionists together is a desire to see Northern Ireland remain part of the UK. However, it is possible to identify a number of broad categories. Cochrane (1997: 36-40) in quoting Todd discusses two broad separations which can be used, that of Ulster British and Ulster Loyalist. The former is marked by an attachment to the UK first and foremost and arose in reaction to the Home Rule movement and initially argued for the benefits that the Union had brought to all of Ireland. They would acknowledge a secondary regional attachment to Northern Ireland, in the same way that any region of the UK would. Ulster Loyalism would place the emphasis on Ulster as their primary allegiance and source of identification. They would see themselves as a self-contained cultural community, with a secondary allegiance to the British State and would be distrustful of the motives of the mainland. While Cochrane quotes Todd as placing the roots of this tradition firmly in Presbyterianism, Ruane and Todd (1996: 85-86) make a distinction between Loyalism and Dissent. With the latter being those Presbyterian Loyalists. 

Bruce (1994) further split the notion of Loyalism into two distinct categories, that of ‘Evangelicals’ and ‘The Gunmen’. A key characteristic of Loyalism would be the conditionality of its contract with the UK. It is a popular perception among Northern Protestants that Britain has been trying to extricate themselves from Northern Ireland and therefore there is a need for a strategy in the event of a British withdrawal. Bruce (1994: 30) sees Protestantism as the “core of a Unionist ‘ethnic identity’”. For Bruce, the notion of a zero sum game (he doesn’t call it that) is evident. For him any ethnic conflict leads to the development of a situation in which any change that benefits one side is interpreted as implicitly damaging the other.

Bruce in looking at Loyalism challenged the idea that even it represented a distinct people and pointed instead to the religious and class separations that underpinned the political preferences. This brings us to the question of the status of the various Unionisms. McVeigh (1998) was critical of what he saw as a “dual majority problem”. He felt that there existed a situation of Nationalist hegemony in the South and Protestant hegemony in the North, with neither prepared to acknowledge its own ethnicity. If there is a distinct ethnicity among Northern Protestants what is it? The two major competitors roughly separated along the lines of the aforementioned Ulster Loyalism and Britishness, with Ulster Loyalism belief in an Ulster people, whereas Ulster Britishness sees ‘Britishness’ (itself a culturally ambiguous term) as the key ethnic reference point. Further exploration is clearly required.

Ruane & Todd (1996: 256) identified three core aspects that influenced the construction of Northern Protestant identity:

i. Protestantism itself

ii. Scottish, Ulster, regional and Irish traditions

iii. British Provincialism.

According to Ruane and Todd (1996), “their dominant political concern has been to secure the support and protection of the British government in their struggle with Catholic nationalism.” Nationalism is broadly seen as a “threat” to the Protestant way of life. This brings us to an important point, Northern Protestant Identity has not emerged in a vacuum, but rather in a highly contested social space which has seen centuries of conflict over national allegiances. Cochrane points to a culture dogged by “settler insecurity”, which resonates with O’Dowd’s (1990) interpretation of Memmi
. According to O’Dowd “Loyalists had in calmer times seen themselves as ethnic citizens (Ulster or Irish) of a multi-national UK state, now reassumed in sharper form many of the preoccupations of Memmi’s settlers.” Cochrane felt that the Presbyterian settlers from Scotland felt insecure from the start as neither the colonised Catholics nor the colonising Anglicans accepted them. Insecurity and an image of threat have been pervasive in the Unionist mindset and the iconography of siege and embattlement is well documented
. The veil of threat has served to strengthen Unionist identity at key phases in their history.

It is at this point that I would like to discuss Whyte’s important contribution to this discussion (1990: esp. 94-111). His book is extremely thorough and brevity is required. Whyte confirmed the centrality of identity as a key concept in understanding the situation in Northern Ireland and that it was Protestants who have most difficulty deciding what their identity is. Religion it is argued becomes a central concern because it represents the only secure form of identity for NIPs. Protestants split in a number of ways when it comes to identity (Ulster/ British/ Northern Irish/ Irish) although most are reluctant to use Irishness, which is perceived as threatening and hostile. Whyte may be exaggerating this point as he himself concedes that the primary focus of Protestant anger is Catholicism (1990: 105) and also that the conflict is essentially seen as internal (1990: 194). In exploring the notion of insecurity and feeling under threat, Whyte looks at Double Minority Theory and Social Identity Theory, as well as the Northern Ireland problem as a clash of identities. Essentially if groups feel threatened, they are likely to be hypersensitive. In order to make one’s group look better it is necessary to do so by reference to other groups, which leads to competition. Whyte believes that this can be important in helping us understand why there is an intensity to the group conflict in Northern Ireland which appears to go beyond what the real interests of the group would require. In discussing the ‘Clash of Identities’ hypotheses, Whyte (1990: 97) argues that “it is reasonable to suppose that those who are insecure in their identity are precisely the ones who will feel most strongly about the issue”. This links quite well into Bauman’s conception of national identities, which we shall return to in due course. 

Whyte (1990: 109) points out that Todd argued that Evangelical Protestantism was the only certain and uncompromising form of identity available to Northern Ireland Protestants and as such can offer a stability or security of identity that appeals even to those individuals who are not religious. Religion is also an important factor insofar as it is the key determinant in segregating Northern Ireland society and not as might be surmised the more political factors. The ramifications are very real and govern where you go to school (in almost all cases), where you live (in some cases) and even who you know. Politics is often a taboo topic in the North and religion (e.g. what school did you go to?) is often the key factor in establishing one’s (political) position
.

From the beginning, we are alerted to the ambiguity surrounding the various Northern Protestant identities. Can unionism serve as a useful socio-political, analytical category, or should we prefer to use Ulster Protestantism? I am uncertain as to the benefit of using a largely political identifier as the basis of a cultural grouping (imagined or real) and I will return to this topic later
. I will now briefly outline the perceptions that Northern Protestants have of the South and vice versa.

1.2 How do Northern Protestants perceive the South?

Ruane and Todd (1996: p.257) identify three broad orientations of Northern Protestant opinion towards the South:

i. Loyalist ideology - unremittingly hostile: the South is a third world country; its economy is bankrupt; its politics are those of a ‘banana republic’; it is dominated by the Roman Catholic church; its people are manipulative, devious and untrustworthy; its culture is parochial, introverted and backward; it is a ‘very sick country’; etc.

ii. Not as hostile - regard the South as a foreign country like France or Germany or some African country. This option legitimises business dealings with the South, holidays in the South and even an appreciation of positive elements of Southern society.

iii. The third option is much more open-minded towards the South. It sees the South as a different jurisdiction and as culturally different, but not ‘foreign’ in the normal meaning of the term. Their own criticisms of the South are nuanced, problems are seen in context, misunderstandings are open to correction, ‘positive’ changes in the South are acknowledged.

Again what becomes evident is that there is no simple answer as to what represents Northern Protestant views on the South. It is clear that Protestants in the North are substantially more differentiated than their Northern Neighbours, or indeed their Southern ones. As Cochrane (1997: 83) put it "the desire for unity fashioned from … insecurity … The fact is that Unionism means different things to different people". One final area needs to be addressed, before I turn my attention to Identity itself and that is the perception of Northern Ireland Protestants among Southerners.

1.3 How do Southerners perceive Northern Protestants?

The key reference here would have to be Claire O’Halloran’s book (1987). In a largely historical account, O'Halloran charts the changing image of the North from a southern vantagepoint. O'Halloran examined the Southern stereotypes of Northerners under the following categories:

i. Irish or non-Irish: This depended largely on the situation. If North/ South relations were under strain, Northern Protestants would be viewed as planters or settlers and therefore British, Alien and the enemy. In happier times, Ulster Unionists would be seen as part of the Irish nation and as a result, the solution to the Irish question must be Irish based. 

ii. The hardheaded Unionist: This centred on the stereotypes of the Ulster Protestant as an honest and down to earth, uncomplicated. It was based on the Protestant work ethic image. The work ethic also had some more negative images in the South and was associated with a materialistic society which lacked any sense of community and in some sense lacking a cultural or intellectual basis.

iii. The bigoted Orangeman: This mimicked the Unionist self-image of Protestant Superiority and hostility towards Catholics, although I would place the emphasis on the actual Catholic Church as opposed to individual Catholics. Southern Nationalists viewed themselves as being tolerant in comparison to Unionists and often drew comparisons between the treatment of Northern Catholics and that received by Southern Protestants.
O’Halloran’s work is an extensive account of the historical perceptions held by Nationalists (North and South), but it does not tackle contemporary society and indeed neither has any literature as far as I can determine. While there is a literature surrounding the role of the South in the Northern conflict, none of the literature captures the ‘ordinary’ views of Southerners of Northern Protestants. Anecdotally, I believe there is a sense among many Irish people that the conflict in some senses doesn’t invade on their everyday life and as a result many people feel removed from it. A quote by Mair (quoted in Whyte, 1990: 170) sums up current opinion vis á vis the Northern issue as follows “unity would be nice, but if it is going to cost money, or result in violence, or disrupt the moral and social equilibrium, then it’s not worth it.” To paraphrase it’s not as extreme as to say that Southerners don’t care, that’s not the case, but rather that they are not willing to get too involved. It is rarely very high on the political agenda these days and has not been placed high on the list of voter’s concerns in recent history. People are generally supportive of the current Peace Process and would essentially welcome any agreement that brings peace to the people of Northern Ireland. People are more aware today of the moderate side of Unionism and there is a growing understanding that the Northern Ireland situation is not a simple case of ‘black and white’, ‘right and wrong’. I am not convinced that the stereotypes alluded to in Claire O’Halloran’s book are still valid, although I am not in a position to postulate alternatives
. 

1.4 Identity, Identification and the Limits of Identarian Politics

Identity is a word fraught with difficulties. It is used in many different ways by many different people to represent many different things. As such there is a mind-boggling level of ambiguity surrounding the term and it is necessary for me to establish what approach I intend using in examining aspects of identity. I also want to investigate some of the ways in which identarian politics have been used in the Northern context and in particular, some of the reactions against that. I will also explore identity in the context of Unionism and compare it to the literature on the construction of national identities and the reactions from some quarters against this conception being used on Northern Protestants.

The very fact that such attention is paid to identity is, according to Bauman (1999: xxix), a social fact of great importance. Of particular importance to our current inquiry is Bauman's insight into the root of strong identities.

(1.4.1) No thoughts are given to identity when ‘belonging’ comes naturally, when it does not need to be fought for, earned claimed and defended; when one ‘belongs’ just by going through the motions which seem obvious simply thanks to the absence of competitors. Such belonging which renders all concerns with identity is possible, as we have seen before, only in a world locally confined. (1999: xxx; original emphasis).

The very existence of ethnic categories according to Bauman relies on the maintenance of boundaries. For there to be an ‘us’, there needs to be an ‘other’. National identities become strongest under threat, when a collectivity feels that it’s interests are threatened by some ‘other’. The more different or threatening the ‘other’, the greater the contrast is between ‘us’ and ‘them’. Also it is modernity that leads to the decline of locality as a key factor of identity as people and ideas are more mobile  I will return to this in due course.

Individual v.'s Social Identity

(1.4.2) “By itself, in some sense this expression [having an identity] says it all; it corresponds to a primary desire - that of belonging, of belonging to a group, of being received by another, by others, of being accepted, of being retained, of being sure of support, of having allies ... More important still than having all those specific satisfactions received one by one, separately, is that underlying and all-embracing feeling, on top of having one's personal identity endorsed, confirmed, accepted by the many - the feeling that one has obtained a second identity, this time a social one”. (Michel Morineau in Bauman, 1999: xxxi)
‘Belonging’ is pervasive in the literature and the connection between the individual and the group can be seen from two perspectives. The first would argue that in the absence of the group that the individual is nothing (Jenkins and Bauman), while the second would believe in a more romantic ideal that prioritises the individual and sees group bonds as shackles which can be unduly limiting to the human spirit. 

Jenkins (1996: 19) believed that “the most significant difference between individual and collective identities [was] that the former emphasises difference, the latter similarity”. The extent to which the ‘I’ is defined by the group is a matter of much debate. Jenkins believed that the Individual lacked meaning in isolation from the social world and for him it was necessary for the internal (what we think of ourselves) to be validated (or not) by those that we come into contact with. 

Bauman saw Personal identity as providing the ‘I’ and saw Social Identity as guaranteeing that meaning and allowing one to speak of the ‘we’, in which one lodges the otherwise precarious ‘I’. However, once more the strength of the ‘we’ becomes dependent on there being, as Bauman calls it, a “frightening wilderness of an outside populated by ‘them’” (1999: xxxi). In order for social identity to be strong it must be gratifying. In the absence of this there is little point in being included, as Bauman remarked. 

At the opposite end of the spectrum, Renan (in Finkielkraut: 1988: 34-44) argued against this conception of the individual as being limited within the confines of some national or cultural identity. Renan believed in a ‘human’ culture over national cultures. He believed that an 'adult man' had a certain power of ‘deliberated discontinuity’ and that  “he could lift himself out of his context, escape from his natural heritage, and speak, think and create, without thereby testifying to the totality which produced him”. He believed that Nationalism forced one into an unprecedented dispossession. He argued that placing National identity as the deepest reference deprived man of the ability to control his own destiny
. In the context of Northern Ireland, this problem becomes clear. If one answers to one’s race then we risk tolerating everything in the name of race and culture. 

Brubaker and Cooper (2000: 1) warn that identity can “mean too much, too little or nothing at all”. They believe that there is an Orwellian problem (2000: 34) of entrapment in a word. If you conceive of an analytical problem through the term identity you risk losing clarity as it has so many connotations. Their argument is that weak conceptions of identity are too vague, where as strong conceptions claim to interpret too much. They are also very concerned about the use of identity by “political entrepreneurs” and how they “persuade people to understand themselves, their interests, and their predicaments in a certain way, to persuade certain people that they are (for certain purposes) “identical” with one another and at the same time different  from others and to organise and justify collective action along certain lines (2000: 4)”. 

They recognise that ‘identity’ is both a category of practise and a category of analysis however they caution against reifying categories of practise by making them categories of analysis. The risk is that we start making certain implicit assumptions about identity. For example, we are implicitly assuming that “people have one [an identity], or that they should have one or even that they may have one without even knowing it”. Furthermore, Brubaker and Cooper point out that “many academic identarians are both analysts and protagonists of identarian politics” (2000: 6). The conflict of interest involved is obvious, but they do not explicitly rule out such protagonists, as long as we acknowledge them as such.

Identity as an analytical category?

Identity is a loaded term and we can see that there are significant repercussions from its (mis-)use. There is, therefore, a need to separate the everyday use of the word ‘identity’ as commonly used by people to represent fundamental belonging, on the one hand and from the politically loaded term on the other. Hall (1996: 2) argued that identity is “an idea which cannot be thought about in the old way, but without which, certain key questions cannot be thought of at all”. While it is clear that there is a need to discuss the issues brought up through identity, it is not clear why we should try an hold onto the term ‘identity’. There is a need for a new vocabulary therefore to help us analyse the feelings that people express and the meanings placed on groups by themselves and others.

Brubaker and Cooper (2000: 34) argue that qualifying the noun [identity] with strings of adjectives - specifying that identity is multiple, fluid, constantly re-negotiated, and so on - does not solve the aforementioned Orwellian problem. Instead they propose a number of alternatives that could take the place of ‘identity’ in analytical discourses (2000: 14-21).

i. Identification and Categorisation: Invites us to specify the agents that do the identifying. Crucially the action of identifying does not presuppose that such identifying will necessarily result in the internal sameness, the distinctiveness that political entrepreneurs may seek to achieve. There are various dichotomies within identification, for example between relational (kinship/friendship ties) and categorical (race, language, gender, as well as numerous others) modes or between self-identification and identification by others (the two interplay and need not necessarily converge). The state plays an important, if not monopolising  role in the provision of symbolic categorisations, for example through a passport, birth certificate, school, property ownership etc. This is an important point and while Brubaker and Cooper point out that state cannot usually create identities in the strong sense, the role of the state can be crucial. Northern Ireland is an excellent example. In the Good Friday Agreement
, the polarisation of society already extreme, was politically institutionalised through the division of the Assembly into the two poles. While this was seen as a very positive step by the majority, it is interesting insofar as it has ostracised the middle ground.

ii. Self-understanding and Social: Essentially, how one sees oneself, one’s social location and given these two how one is willing to act. One important point is that people may represent themselves in a way other than they identify themselves.

iii. Commonality, connectedness, groupness: These are posited as alternatives to ‘Collective Identities’ which Brubaker and Cooper see as emotionally laden in the sense that they imply belonging to a distinctive bounded group. They argue that the problem is that identity is used to describe not just that type of relation, but also much looser associations implying some time of affinity or affiliation. “Commonality” denotes the sharing of some common attribute, “connectedness” the relational ties that link people. This is supplemented with Weber’s Zusammengehörigskeitsfühl, or a feeling of belonging together. They argue that large-scale groupness, such as “nations” are likely to depend not on relational connectedness, but rather on a powerfully imagined and strongly felt commonality (2000: 19-20). 

This argument links rather nicely into Kiberd (1996) who argued that the relationship between Ireland and England was one of mutual ‘self’-definition, by reference to the ‘other’. He caricatured the Irish nation as an invented idea created in opposition to the colonial oppressor.

Crisis of Identity or Nationalist Intellectual Hegemony? A response to the prevailing discussion on ‘Northern Protestant identities’.

Some authors have questioned the current obsession with identity and argue that it is the consequence of attempting to frame Unionism within the discourse of Nationalisms. The idea is that Unionists suffer from a ‘crisis of identity’ because they are at once not Irish and not fully accepted as British. While this is a huge simplification of the issue, what is important is the charge that Protestants in the North of Ireland lack a clear national identity. The reaction is twofold. Brown (1992: 33 & 42) questions the need for a national identity in the context of Irish Nationalism, which he sees as imposing its definition on Protestants and argues that the political nature of Unionism is different to that of Nationalism
. “He [the Ulster Protestant] is loyal in a contractual relationship. When you belong to a nation, you have no choice in the matter: you are born into it, it is your spiritual destiny” (Brown <quoting Miller>: 43). Aughey (1988) would argue that at its most fundamental Unionism “does not claim to be an entire philosophy of life, but a rational political idea. To criticise it in such terms is to do so according to the assumptions of Nationalism
” (1988: 14).

The debate is extensive and centres around the strength of political allegiance of Unionists to the British state (one in which many cultural Nationalisms may exist) versus the exclusive nature of an (Irish) Nation. One can’t help but question the extent as to which such a caricature of Northern Protestants simply seeks to serve the goals of Irish Nationalists. Indeed Nationalist discourse would appear to be the hegemonic discourse on Unionist identity and perhaps the reason that there has been little or no Unionist reaction is that they may not feel the need for a nationalist-style identity. 

Aughey acknowledges the absence of a positive construction of Unionism, but feels that this is as much down to a sense of embattlement, with the establishment in Britain against them and everywhere spoken against. Aughey is successful in challenging the supremacy of Nationalist interpretations on Unionists ‘identity crisis’ and we shall have to tread carefully in our analysis.

1.5 The Role of Intellectuals in Unionism

As mentioned before Foster (1991) used Memmi’s notion of the settler in the context of Northern Ireland. The British Nationalism of Ulster Protestants is of a special nature and involves a qualified loyalty. According to Memmi, the colonist, 

(1.5.1) is seized with worry and panic each time there is talk of changing the political status. It is only then that the patriotism is muddled, his indefectible attachment to his motherland shaken. He may go as far as to threaten - Can such things be! - Secession! Which seem contradictory, in conflict with his so well advertised and, in a certain sense, real patriotism (Foster, 1991: 266).

The stability of Ulster Protestantism relied on the freezing in time of northern society. Change equalled disadvantage. Foster is unrelenting in his criticism of Unionist intellectuals and accuses them of lacking any “dignity of imagination” (1991: 273). Foster’s opinion is clear. Nationalism has more to offer the Protestant Intellectual. He feels that “many in Ulster are estranged from their own image; they have no mirror in which to see themselves. Is this not the condition of the colonized?” (1991: 275). He continues:

(1.5.2) The shabbiness of the Unionist party is confused with the respectable philosophy of unionism … the philosophy of Unionism has been permitted to indict or invalidate an entire culture or heritage. The Protestant intellectual seems to flee himself, in fear of his own bigotry (1991: 275).

Central to Foster’s argument is the notion of Protestant guilt, which he asserts leads to inhibition, self-repression and a kind of paralysis. He attributes some of the frustration in Unionism to the voicelessness of Ulster unionist culture
. This type of argument is exactly what Aughey and Brown were reacting against and this theme will repeat itself again.

O’Dowd (1996: 13-20) argued that there were two roles for intellectuals in Ireland, based on two different conceptions of the Nation. Irish Nationalism was constructed or ‘imagined’ by Irish intellectuals who dreamed of an Irish Nation. The State-centred Ulster unionist intellectuals lacked this ‘mission to transform’, although again others would argue that this presupposes that transformation is required. If one perceives change to be against one’s best interests, then one is against change
.
Foster (1996: 71-97) in a more tempered account of Unionist intellectuals argued that the lack of a respectable repository for their views had choked off the emergence of a Unionist intellectual class. He spoke of an anti-unionist consensus among British political parties (1996: 91). Unionism was a politically incorrect form and along with the dominance of Unionism under the Stormont government, there was no need to articulate the Unionist case as it was in the ascendancy
. He argues that the absence, or silence of Unionist intellectuals has led to the to the dominance of ‘unrealistic nationalism’
 and he challenges Unionist intellectuals to “leave their besieged city” and open dialogue with Nationalist intellectuals.

Foster makes reference to the likelihood that Unionist intellectuals would become Chomsky’s alienated outsider in the effort to transform their people. It isn’t precisely articulated
, but in the discussion surrounding the core and the periphery, O’Dowd and Foster discuss how in seeking to break from the core, there was a feeling that in so doing they sought to imitate certain characteristics of the core. It now appears that O’Dowd and Foster are looking for a similar redefinition, but this time it appears to be  asking for Unionists to adopt aspects of Nationalism in order to transform itself
. 

2. Methodology: How I went about my Research

As has become clear Northern Ireland Protestants are not a homogenous group. It was therefore logical to try and look at a subgroup and I chose to look at middle class Northern Protestants living in Dublin. Fortune also dictated that all of the individuals that I interviewed were members of the Intelligentsia (i.e. professionals, researchers and academics), which facilitated the inclusion of a discussion on the role of intellectuals in Northern Ireland.  My preference was for individuals who had made a conscious decision to move to Dublin for a sustained period of time and deliberately did not include students or people working on short term contracts as these groups could reasonably be expected to have a more transient experience of moving to Dublin (i.e. they expect to return). Needless to say there is no way that one can extrapolate anything about Northern Ireland Protestants as a group from this sample. It is possible that this group have already differentiated themselves by their very willingness to move to the South to live.

The sample in no way represents a random sample and is by necessity biased in the extreme. I gained access to my respondents (with one exception) through a variety of personal contacts. As it became clear that I was not going to have access to a sufficiently large sample, it was necessary to partially compensate by having much more in-depth interviews. 

I used an intensive semi-structured interview style and the interviews lasted between forty-five minutes and two hours. All interviews were carried out between December 2000 and January 2001 and were normally at some location chosen by the respondent. I tried to create a relaxed atmosphere during the interviews, by keeping the tone conversational, rather than formal. The questions centred around broad themes and included a number of cross-referencing questions which were interspersed throughout the interview. The broad themes, aside from the standard demographic questions, were as follows
:

· Assimilation and Integration: In this section I was looking to explore the experience of my candidates in moving to the South. I was also interested in their perceptions of the North and the South before and after they left for the South. Also explored were the extent to which there existed any barriers to movement, with an emphasis on the social and cultural factors.

· Identity: This was naturally an important factor and was discussed in quite some detail in each of the interviews. The focus would have been on the second and third alternative categories suggested by Brubaker and Cooper (2000) and covered in the Introduction
. I attempted to establish where people situated themselves and explored some possible reasons as to why. We also covered areas of Irishness and their own conceptions of it and those of their families, friends etc. here and in the North.

· Dublin and living in the South: The intention of this section was to attempt to get some insight into how this group viewed Irish society in the context of the rapid changes that are occurring within Irish society. As it will become evident from their profiles, each of these individuals is situated in a position to offer us very interesting insights into Irish society. Out of curiosity, I wanted to touch on the notion of Dublin as a place apart within Ireland, but this was not a central concern 

· Intellectuals: As it appeared from the start that the majority of my respondents were to belong to the Intelligentsia, I included a section to assess the impression of intellectuals in the Northern Protestant community and what if any their role should be. This proved to be a most interesting section.
Aside from the main interviews, there was a significant deviation in the interview that I used for Professor Brown. This interview centred around some of the more theoretical issues and included a discussion around one of his books
 and on the issues of identity politics and the role of Northern Protestant intellectuals, especially focussing on some of O’Dowd’s work.

Here is a brief introduction to each of my respondents
: 

Jane: is a forty-one year old research director at a semi-state body. She is originally form a rural Presbyterian background and had a lot of contact with the South through hockey prior to moving here, which she did in 1993. Jane went to University at the University of Ulster and did her Masters at Queen’s University, Belfast.

Anthony: is a sixty-five year old retired manager who worked for a large company with operations in the North and the South. He too had contacts with the South prior to leaving, and this time it was rugby that provided the connection. He also came from a Presbyterian background, but was urban based.

James: is Director of a semi-state government policy agency and is fifty-one years old and living with his Dublin-born wife. James had studied at Trinity College and then went to LSE to do his graduate degree and worked in Belfast until the end of the eighties, when he moved to Dublin. James had already spent quite some time abroad at this stage as he had been to boarding school in Britain. He came from a Church of Ireland family.

John: is a thirty-one year old architect working for a firm in Dublin and has been here since 1998. He went to college at Queen’s and came from a rural Church of Ireland family. He had some kinship relations in Sligo, but otherwise very little contact with the South. He has travelled extensively and lived in Thailand and Australia for a number of years, which has been a huge influence on him.

Professor Terrence Brown: is Professor of Anglo-Irish Literature at Trinity College, Dublin and has been living in Dublin since the sixties. He has written extensively on Irish social and cultural history and has also published a book on the Northern Ireland Protestant community. He is originally from a Presbyterian background.

3. Findings: The Key Issues

I intend to group my findings thematically approximately outlined in the methodology section. There is not enough room to cover all of the issues raised, so I will emphasise those of most relevance.

3.1 Early Impressions of the South

All of the candidates felt that the South was not really an issue growing up and the impression was definitely of somewhere ‘other’. The initial perception included images of a poor, backward place with poor infrastructure and so on. Jane said of her early view of the South that “it was just somewhere like the Free State, it was perceived then as being a poor kind of country, a poor relation and that you wouldn't want to be part of”. This was a common perception among the respondents and was echoed by John who said of his parents that “I think the general impression they conveyed, was like a place that was fairly chaotic, perhaps a bit backward”. That being said he felt this was changing and that his parents’ position had tempered with age. The notion of somewhere ‘other’ is evident in James’ account; “it tended to be somewhere foreign … It was broadly seen as a fairly Catholic, Nationalist country with a different way of life and treated as that”. Anthony summed up the opinion of his Northern work colleagues of the South as “a poor country” and people would say to him “things must be pretty tough down there for you”, which he always found amusing. Anthony went as far as to say that there were a number of quite intelligent people who he knew who he felt “wouldn’t step their foot across the border”.

What is interesting was that each of them qualified these impressions, separating them and their families from the ‘general’ view. Either their parents were very liberal “O’Neill Unionists” as James called them, or “broad-minded” for Anthony’s or through kinship ties in the case of John. Each of the respondents felt that their own view was different for a variety of reasons. Jane and Anthony had been involved in hockey and rugby respectively and both felt that this had made a huge difference in their impressions of the South. Jane said of travelling on matches to the South “as you go away on those kind of things, you find out that things are just pretty much the same as they are … back at home and you meet people and it's the people you remember rather than the things”. Anthony felt that the opportunity to travel through sport was of crucial importance and led to him having substantially different views to his peers; “If there's one thing that made a difference it would be the rugby, because you were playing together and then socialising together after the match and there were never any hang-ups”. James had gone to College at Trinity and been at boarding schools in Britain from the age of eight, while John had travelled extensively prior to moving to the South and would have a very different worldview to his parents and siblings. Prof. Brown had also gone to college at Trinity.

All the candidates were aware of change within Northern and Southern society and in various ways found the process of change a difficult one to quantify. Prof. Brown, for example, felt that there was a perceptible change in Northern Protestant understanding of the South and the following extract gives us an idea of that change:

(3.2.1) I: How would you say that Northern Ireland Protestants view the South? And if you can compare before you left to today. 
B: They view it with as much, that is they don't view it with any great favour, but they view it with a greater knowledge. When I was growing up as schoolboy and in the early sixties going to University, most Northern Protestants knew nothing <strong emphasis> about the South. It might as well have been Spain as far as they were concerned. Now they would know who was the Taoiseach, the leader of the opposition, they would know a great deal about the social system, they would know about its economy and they still do not want to join it, but they know about it. In that period, they did not want to join it, but they knew nothing about it. 

I: I suppose the role of media. 

B: Yes, but it is also there is a sense of involvement. They understand that the South has a say and therefore they have to pay attention.

John had this to say about his parents; “I think, philosophically, they would live in a world, where they are not beginning to face … that change is inevitable, but funnily enough … I notice that the way they act actually reflects the fact that things have changed in some ways”. He felt that his parents were more open to visiting the South on holidays and so on. In short, while many would have grown up in the context of the traditional stereotypes, the extent to which they absorbed them is unclear and all had an open attitudes towards the South. One final point to mention before moving onto their experiences in the South, is that both Jane and James noticed that where they had worked (in Social Policy areas) in the North that they had experienced virtually no contact with their Southern counterparts, but they both felt that this had changed since the nineties.  

3.2 The Move South: Integration and Mobility

This is an awkward area as individuals are often reluctant to describe their own situations in negative terms, especially as barriers to Mobility and Integration can often be quite subtle as opposed to explicit. In order to minimise this problem, I approached the question from a variety of angles. Without exception, all the respondents refuted any suggestion that they had in any way been treated differently as a result of them being from the North. All came in connection with a specific offer of work and all had existing connections and access to social networks in Dublin. This is of course significant in itself, but what was interesting was that when approached from a slightly different angle, the respondents alluded to some potential barriers (structural and cultural). 

Separate to the discussion on assimilation, Jane offered the example of friends of hers who came down here to do teaching, “So if you came down here [to teach], you had to take Irish classes, in order to be able to teach, as well … if you want to send your kids to school here and you want[ed] to send children to a multi-denominational school here, it could be quite hard, there not being so many. So for me, not particularly, but I can see how for families or in certain professions, where the particular ethos, that it can be hard.” Professor Brown offered the example of housing as a practical barrier to movement, but didn’t feel that there were any real barriers, “ … there's none, any Northern Protestant who wants to, can come here, they would find it perfectly easy to do so apart from the cost of housing”. 

So while the latter two examples could be described as structural, John and James referred to some less obvious factors that may effect some individuals. Consider the following extract from the interview with John:

(3.2.1) I: So, do you think that people would ever be reluctant to bring up the issue of the North around you, say …

J: Well, yeah, people in work would have been very, I'll not say nervous about it, but they're, let's say polite about it, they don’t bring it up unless I bring it up. Now they know how I kind of …

I: …view the world …

J: … there are sensitive areas here that maybe I would be careful to bring up, like maybe the Catholic Church for example, I'd be very sensitive of bringing up the issue of child abuse in the Church, because you never know how much it is going to hurt people or what way they view the issue, you know.

In a sense, without wanting to make too much of it, there is an element of being an outsider, but it is evidently a very small factor and one which has not affected John in the slightest. James, pointed out that class was more than likely a key factor to this discussion and felt that “the middle class Protestant tradition in Dublin is by and large fairly comfortable, while quite small and … it is quite unthreatened. So, certainly overtly, I wouldn't have had any sense of exclusion. You might feel excluded if you start to look at why there aren't more Protestants in politics and things like that”. The start of the troubles was the most difficult thing that Prof. Brown had to deal with, because of  “…the combination of partisanship and essential indifference … The partisanship was instantaneous and superficial, the ignorance was deep and the essential indifference was real”.

There was however, a feeling of a change though and most spoke of the declining influence of the Catholic Church being a positive thing. Anthony was married to a Catholic and his children were raised at Catholics. His story summarises the changing role of the Catholic Church in Ireland.

(3.2.2) I: So, your children were raised as Catholics, but was that a problem for you?
A: No, but initially at the time, I was worried about being forced to bring the children up as Catholics and that annoyed me, but luckily enough, I met, the priest we went to was, he agreed that a lot priests thought that way, and probably the majority of priests thought that way and got you to sign a document, and I said to him if you get my to sign that document, it won't make any difference and I'll still bring my children up as Protestants and he laughed at me and he said to me, I'm not going to ask you to sign anything, just whatever your conscience follows. That was agreed with Anne and I and then I thought about it, because Anne regularly goes to Church and I don't and I thought, it came to me, why the hell am I insisting that they be Protestants, because I don't even go to Church … at least if they are brought up as Catholics, they'll attend Church for a period of time 'til they can make their own mind up.

I: So do you feel that for people, for Protestants in the South who want their children to be raised as Protestants, do you think its difficult given the, at the very least, perceived strong, strength of the Catholic church in terms of schools etc.

A: No, I don't think it's a big problem, I don't. I think it was a problem then and I think the mixed marriage thing was a problem then.
The increasing secularisation of the South would appear to have removed any significant religious barriers, although this may depend on the strength of feeling of the individual and as none of the people I interviewed were very religious, it is impossible to say, but we might speculate that religious people from some of the smaller Protestant churches might find it difficult in the absence of local communities and non-denominational schools. There is not enough information to say conclusively either way, but it is clear that the respondents neither experienced nor perceived any real difficulties in terms of moving and integrating into Dublin society. 

Of interest to note at this point might be the general differentiation drawn between Dublin and the rest of the Republic. Dublin was variously described as ‘more Cosmopolitan’ and as ‘having a certain buzz about it’ which other regions may not have. To sum up, I will quote Prof. Brown who felt that “today’s society [in the Republic] has a liberal Catholic ethos, in which a Protestant can feel at ease”.

3.3 Conceptions of identity

Questions of identity are inherently complex as we have already established and my respondents were to prove no different. I think what surprised me most was the level of indifference around the concept of a national identity and a preference for more complex individual identifiers. 

Jane described herself as Irish, but this had changed since moving to the South. “I would have said that I was British and Irish. I might have said that I was British stroke Irish before but now I feel Irish and not British and I hold an Irish passport as well <laughter>, whereas until recently I held a British one, now that's not a big deal, … but I'd say that I feel sort of Irish, in a broader sense <emphasis>”. The change for Jane was not instantaneous and only happened after about five years and was connected to a decision to remain in Dublin permanently, “it just felt like home” and as she said “place isn't really a big issue at the end of the day”. Much later she had this to say about her feeling Irish, “it's how you feel yourself and if I feel Irish, I can say Irish and if people think that I'm a Nationalist, then I'll just have to accept that, so for me it's just a matter for yourself and it's up to others how they interpret that, I don't care really”.

Anthony was unequivocal about feeling Irish, but for him it was little more than an “accident of birth”. He admitted that he might have been Northern Irish when he lived there, but now he was “Irish, full-stop”. For him identity was not of great concern and it obviously didn’t play on his mind and in retrospect, I feel that I was projecting some of my own conceptions of identity into the interview
. He essentially wasn’t bothered about national identities at all, although he did have this to say about Britishness, “the identity of the people up North, they must find it very difficult, they're British, but everybody knows that Britain doesn't want anything to do with them and they really have nowhere to go to and they have a problem. But thankfully, I don't have that problem anymore and I consider myself to be Irish full-stop”.
James on the other hand spoke of a hybrid identity,

(3.3.1) I: If I were to ask you how you feel in terms of a national identity, or sub-national identity, what would you say?

J: well, hybrid … I would see myself as partly Irish, partly Northern-Irish and partly British and they all interconnect.

I: I think you described it in the passage, almost a Kaleidoscope
 

J: It's no one … it depends on where you are, or on the day of the week, or on who your listening to, or who's annoyed you, I guess … sometimes it makes you feel a bit of an outsider, but maybe less so now, I think maybe because society is changing so rapidly, it's very hard to say what the norm is anymore.
Later in the Interview in relation to ‘belonging’, James said that spiritually he was closest to Northern Ireland. For him, identities were something that informed one. Having lived in so many different places, James felt that each of those experiences had shaped him. The issue was of self-understanding and I didn’t get the impression of a ‘need’ to identify with a larger group. 

John has an extremely interesting conception of identity. He wasn’t very keen on National identifiers and having rejected Ulster Protestantism and Irish Nationalism as identifiers, the smallest he would describe himself was as a European
, but essentially felt himself to be a world citizen. He explained it like this: 

(3.3.2) “I've been forced to move in that direction in many ways … to come to terms with that reality, essentially because of this Northern Protestant background, because I feel that once you step outside that background, you're not going to become an Irish Nationalist, so you're not going to derive any sustenance from the sense of being Irish … you're not really going to identify with the Irish Diaspora if you like, because you see all these things as being at worst hijacked by this culture that you really didn't identify with when you were growing [up], so in a sense once you try to move out of that, once you … chose not to adopt the cultural baggage of Ulster, of the Ulster Protestant background, which in many ways isn't very outward looking and doesn't give you very many scopes for looking out, whereas Irish Nationalism does to some extent. It allows you to look out but still retain the core of your national identity.”

You get a sense that John has looked at the options available and found nothing other than Internationalism (if I may call it that) and can only feel comfortable with a broad description. He was informed by his experience of living in Thailand, and they saw him as a white Westerner; “They see White, Western, European, North American and you begin to realise actually yeah, that's really, when you look at the way you behave, even the way you drive and the shops have doors on them and you don't cook on the street and things like that, you begin to realise that you can just draw a line across the whole of Europe and North America and say that that's one cultural block and even to the extent that English is spoken … the smallest, I would go to define myself as is a European, but I suppose that that's a racial, cultural identity”. I asked him about Britishness and whether or not he could accommodate himself within that as Britishness is not a National identity as such
 and he replied “it's as equally unattractive as Unionism, … traditional Britishness is connected with losing the empire and toryism and all that you know, it's not that attractive at all. It's not something you want to aspire to”. He felt that “rejecting his own folklore” had left him with no alternative other than world citizenship.

John’s reluctance to identify himself with a particular cultural group may be one that Prof. Brown would approve of
. His central concern regarding identity was not relating to his Irish identity, rather his identity as a person. As he put it, “the thought that I’m Irish scarcely ever enters my head”. The main referent was definitely individual and while formed by his social and cultural environment, he outlined what was truly important to him,

(3.3.3) I'm deeply interested in what is my identity as I begin to sense growing older as I begin to have my children, my son will get married, my daughter will probably; what will it be to be a grandparent, if that happens, what will my relationships my ethical and personal challenges about how you confront death, the feeling and experience and notion of somehow being Irish, won't make a titter of difference to any of those. It just doesn't interest me. I think the whole concept of Irishness, and national identity somehow giving you a kind of a cushion against the actual challenges and excitements and horrors of life, perplexes me. I don't understand … how could it?

He felt that identity was linked into identarian politics and question the idea that “if you don’t somehow don’t have an identity that you’re somehow less of a person”. He went onto say that he found it very limiting. In speaking about multi-culturalism, Prof. Brown argued that identarian politics was linked into the attempt by minority groups to “claim the role of victim”. Were he “a real victim, [he] would have identarian politics”. He did not need feel that he needed to be part of identarian politics, but instead as an individual, formed by a Calvinist upbringing where his construction was to see himself
 as  “naked, open, unique” before God, where he is “looked at not as Irish or Caucasian …, I am asked, what have you done? Who are you?” His conception of identities may help inform our understanding of the potential role of intellectuals among Northern Protestants. 

3.4 The Role of Intellectuals Among Northern Ireland Protestants

There was very little consistency among the respondents as to what role intellectuals should have and how effective they are. Jane felt that while intellectuals could certainly have a role in identifying ways out of the conflict situation, she argued that “Unionists really draw from the ground up and unless intellectuals can relate to what’s happening on the ground and be persuasive around that … I’m not sure that they can change much”. She said that while David Trimble was himself an intellectual and that others had tried to capitalise on this
.

Anthony agreed with Jane that Trimble was an intellectual in the same way that O’Neill was and said that both of them had had vision, but he was pessimistic as to what if anything intellectuals could do; he felt that change would happen slowly over time. That being said, Anthony was far more optimistic now for the peace process than he would have been three or four years ago, but also felt that some people would never change.

For James, the role of Unionist intellectuals had been weak an he described them as being “reactive” and “defensive”, “rather than necessarily redefining the position of Unionists within society, so it reflects in a sense, its acceptance of Unionism as a beleaguered [ideology] and it also reflects itself in terms of the academic community here … of being hesitant about moving too far”. In relation to what he felt intellectuals could achieve, he thought that

(3.4.1) … the more you can help people from a Unionist tradition define, where that position might sit in a rapidly changing world, economically, socially and culturally and consider how Unionism can remain a more valid concept in a more diverse society and the challenge for Unionism is to move from being monolithic and then tendency to view it as an all or nothing scenario into seeing itself as being a tradition, that has to sit with other traditions and to some extent it has moved, … a lot of the Belfast Agreement is about that really. It just is not backed by a body of thought or analysis that is prepared for equality.

James saw a positive potential for intellectuals, but it is an opinion that John did not share. He didn’t think that there were any unionist intellectuals, full stop. He felt Unionism as an ideology was “too insular and not big enough” to support intellectuals. He felt there was a need for what he called “a reconciliation between the head and the heart” but he felt that Unionism wasn’t worth the effort. He argued instead that successful people tend to reject their Ulster Protestant heritage as too limiting and questioned whether or not there is a future for Unionism
.

Prof. Brown did not so much criticise the role of intellectuals, rather challenged the question. For him, the “whole concept of being an intellectual within a Nationalist society is altogether different from being one within what they would feel is a kind of province within the UK, where intellectual life is not conducted on that basis at all”. Prof. Brown’s argument is similar to Aughey’s in many regards and he offers the following analysis:

(3.4.2) the problem is that Unionism and Nationalism speak past each other, <pause> in this country. They each think they mean the same thing but they don't. … the demand or the curiosity as to why they do not perform the same function as historically intellectuals, poets, writers have done in the Nationalist community on the island is to say, why aren't you more like us … and the Unionist so-called intellectual, a person in the intellectual activities, of the kind I just described [professionals, such as the intelligentsia], would say ‘look, I don't see what that's for, that's not my role, I do quite different things’. 

This fits in rather well to the notion of Nationalist Intellectual Hegemony in the introduction. The distinction between the roles of intellectuals in a Nation versus those in a region of a State are two very different roles for him and he argues that the entire notion of a unionist identity crisis is a centred around an attempt to look at Unionists through the eyes and preconceptions of Nationalists. He argues though that Unionists can be just as guilty and argues that “each side in one way wants the other to sound more like themselves”.

4. Conclusion and Analysis: Towards a New Understanding

In terms of identity, none of the respondents displayed any significant attachment to a singular national identity, nor did they seem to exhibit signs of an ‘identity crisis’, insofar as there was no awkwardness surrounding their self-interpretation. National constructions were acknowledged as informing, but not constituting the individual. Identity was something that was fluid, changeable and situated, reflecting in every case the life experience of the individuals. This surprised me. This condition is not one that one typically associates with groups that feel in someway threatened or defensive.

If the ‘we’ is under threat, then the focus of the self becomes subsumed into the collective interest and unity becomes essential to individual survival, none more so the case than in the historical construction of Unionism
. It is precisely when threatened that Unionism has been at its strongest, which fits nicely into Bauman’s interpretation of identities. Unionism is a simple construction, the basis, a political preference to remain part of the British State. Such an identification, if we accept that it is primarily a political reference point (e.g. Aughey), may be sufficient for a group that believes itself to be under threat (rationally or otherwise). The complication arises in the absence, or the perceived absence of the threat. 

In the absence of threat, the ‘I’ becomes less reliant on the ‘we’ and there is a need for greater intellectual, cultural and social nourishment. For many individuals, simple identifications may not be adequate as a central reference point. The more self-actualised an individual, the more simple identifiers become inadequate and the greater the need for more individual, complex self-definitions which ultimately may lead to a reaction against the simple identifiers. Then there is modernity which facilitates dispersal of ideas and people and leads to identities being less geographically confined
. All of the individuals I interviewed were highly self-actualised and were in a position to assess the identifiers presented to them and chose the aspects that had meaning to them. John had argued that Unionism was “not sufficiently sustaining” and Irishness was not possible, leading him to form a far more complex self-definition. James on the other hand took aspects from a variety of national sources and blended them into himself.

That being said, I am unconvinced as to the extent of a Protestant ‘Identity Crisis’ in Northern Ireland and would be inclined to accept the thrust of the argument put forward by Aughey and Brown. It is clear why people point to one, as the Unionist position in Britain is unclear, but that is not to say that as a group that they have an ‘identity crisis’, rather a different conception of state and possibly identity. We could argue that Northern Ireland Protestants represent the epitome of Renan’s conception of a ‘Human culture’ that supersedes mere National identities and places the focus on the individual. There is also some aspect of this within Protestantism and especially Calvinism. Recall what Prof. Brown (pg. 33) had to say about his Calvinist upbringing and consider how this may help us to understand the different emphasis on identity
. When the issue is what one has achieved with one’s life before God, the need for security or fulfilment from a group identity in which one can lodge the ‘self’ is diminished and the responsibility shifts to the individual.

What is certainly plausible is that Protestants in Northern Ireland, suffer from a ‘Crisis of Representation’, as the middle classes have withdrawn their support from politics
. It may well be that Unionism suffers from a lack of intellectual respectability. Let us recall, what Foster had to say about Northern Protestant Intellectuals that they were embarrassed and hence incapable of fully engaging with Nationalists and even their own people. It is evident that there is a dire need among Protestant intellectuals for a more positive articulation of their culture and a willingness to explore a new future for themselves that paves the way to a society capable of accommodating difference. The current articulation often seems to speak about Unionism in isolation, without truly imagining a future alongside the Nationalist or other traditions, outside of the classic reference to Britishness as a multi-national entity. 

Class is naturally an important factor. If there is a group within in Northern Ireland society that has benefited economically from direct rule, Coulter argues, it has to be the ‘contented class’ of middle class Protestants who have benefited most out of a heavily state subsidised economy. While obviously aware of the conflict, it does not impinge on their lives in the same way as those living on the Shankill or Falls Roads. The feeling of threat is less prevalent. The extent to which this is a crucial factor is debatable and may more usefully be viewed in the context of agency, which middle-class Protestants may reasonably be assumed to have more of. A greater sense of agency may lead to such individuals abandoning or resisting simplistic definitions such as totalising, unquestioning national identifications.

The obsession with identity may serve Brubaker and Cooper’s ‘political entrepreneurs’ but it is of little use in the northern context as an analytical category. Northern Ireland is a highly segregated society, but social scientists need to be careful they do not artificially reify certain divisions. The extent to which nationalist type identities have been reified in the northern situation seems to me to be clear
 and the consequences significant. This resulted in the backlash against Nationalist hegemony, that sought to impose their world on Northern Protestants. One factor to draw in here, although there is no formal work done on this area, is that a number of respondents in Susan McKay’s book (2000) spoke resentfully of being abandoned by the middle classes, whereas the Nationalist middle classes were believed to stand by their community. This may in part contribute to a sense of anti-intellectualism among the Northern Protestant community, which may in turn explain why Northern Protestant intellectuals feel deracinated
.

Social scientists would be remiss were they to ignore the challenge raised by Aughey and others. The Stormont years are long over and yet Unionism is still regarded as an intellectual pariah. As Jane pointed out, despite all the bad press that Unionists had received, they still needed to find their own space in Northern Ireland. At a seminar I recently attended, Andrew Finlay posed the question as to whether Unionism would collapse in the absence of the Frontier (the border)? It is an intriguing question and one which finds resonance in a comment by a painter, Dermot Seymour (McKay 2000: 304) who believed that Unionism, without the opposition of Catholics, would collapse. There is a significant defeatist strain within Protestantism in the North, but we need to be extremely cautious as to what that means. I suggest that while Unionism might collapse (if the threat is removed, an identification through a simple political allegiance becomes unsatisfactory), the people that constitute Unionism will not simply disappear or necessarily be absorbed into some greater mass. 

The role of intellectuals in such a world is uncertain. It is not clear that intellectuals are seen as the ‘leaders’ of Northern Protestant society and in the absence of a National objective, their role is uncertain. I am sure that by now the reader is clear however that I do accept the position that intellectuals must take a leading role in suggesting ways in which Unionism can retain relevance in a fast changing world. 

In conclusion, I would agree with my respondents that there does not appear to be any remaining cultural barriers for Northern Ireland Protestants in Dublin. Northern Protestant conceptions of identity may even make it easier for them to integrate into host nations than their Nationalist counterparts. The latter seem to be more likely to establish separate communities in host countries, reducing the extent to which they actually integrate. A thought for another day.

Appendix 


Section 1: Demographic Questions and identity

· Age?

· Married?

· What exactly do you do (work - wise)?

· What part of NI are you from? (Urban/ Rural; Middle-/ Working- class; Catholic/ Protestant/ Mixed)

· Was your family always from that part of NI?

· Family?

· size?

· political outlook

· religious denomination (Mixed parents? - relatives down south?)

· As a child growing up would feel that you closely identified with your parents political and social outlooks

· Parents jobs .. those of brothers and sisters? And those of husband/wife?

· School?

· What type of primary/secondary school did you go to?

· Did you enjoy your school years? (?)
· What type of atmosphere would you say was prevalent in your school?

· Do you remember any sentiments or feelings of the time towards the south? - from peers, teachers?

· How about at home?

· were issues surrounding the South ever talked about at home?

· would you describe your parents or any significant family member as being interested in politics 

· if so which political parties would your family have supported?

· How do you perceive Unionist politics? How would you identify with them?

· Did you go to University?

· Where?

· How did University compare to School?

· Was this the first time you had ever been in a cross community setting?

· would you say that University had an influential force in shaping your life? (Would you describe yourself as an intellectual?)

· Identity?

· If I was to ask you about how you feel in terms of identity, what would say? (British, N. Irish, Ulster, Irish, something else?) in terms of belonging - which would you identify with?

· How has that changed since moving south?

· How would you say your parents feel?

· Has this changed over the years, in your opinion? If so, how?

· What about your friends in school, how would they have felt about their identity? (consciously or sub-consciously?)

· How would you say your peers felt about the South?

· Was it ever a source of division or conflict in your school or at home?

· Do you have Irish citizenship? (i.e. passport … if so, when and why?)

· Coming from Northern Ireland as an experience as opposed to a strict identity.

Section 2: Moving South

· When did you first move down South?(been there ever since?)

· What prompted you to move to the South (Dublin)?

· What would you say was the key factor (if you had to pick one)?

· Did you move down on your own, with friends, with family/partner?

· Do you think this helped? 

· Did you start work straight away?

· How did you find the workplace?

· Was it a difficult transition for you to make in terms of your family and friends at home?

· How did they react? 

· Was it a difficult transition for them to make?

· How did they perceive you living in the South? Would it be widely accepted?

· What about the transition, socially speaking?

· Did you find it easy to make friends (at work, outside of work?)?

· In terms of social networks, would your friends be mostly from NI, Ire, Prot/Cath?

· Did you ever feel that you were being treated differently because you came from the North? 

· if so, how?  

· OR Have you ever experienced any situation, good or bad in which you would say you had been treated differently because you were from the North? (encourage examples)

· Can you think of a situation where being a NIP caused you to be singled out.

· OR Have you ever been stereotyped?

· Was the issue of the North ever brought up? 

· was that awkward for you and how do you feel people viewed you?

· Have your opinions of the South changed since you moved?

· Have you opinions of the North changed since you moved?

· Could also probe some difficult political areas such as Drumcree (Role of Church of Ireland in relation to Orange Order and in relation to the Dublin March), Paramilitaries, Orange Order, Political membership etc. 

· How do you think Southerners view the North?
Section 3: Irishness and integration.

· Where would you feel spiritually closer to? Ire or NI?(belonging v.'s religious)

· Would you say that you mostly read British or Irish Newspapers?

· How about Television (NI or ire news?)

· To what extent do you feel that you have become integrated into Southern society? (would like to find a different way of probing this area, rather than as an outright question)

· Family, friends etc. @ work. 

· community life

· church life etc.

· political

· Active within a Church? - if so any differences.

· How would you say that Dublin compares to the rest of Ireland, North and South? 

· What would you say the term 'Irishness' means to you?

· not really to be alluded to unless it looks like conversation of the issues is possible 

· (-an identity ... a means of identifying oneself within a larger cultural group - if this is the case is this identity bounded within a particular space/place

· as a distinct historical people that can trace their roots back thousands of years.

· As an idea of an imagined people created to identify an oppressed people as being 'other'

· purely as an ethnic group - that is a people of a nation.)
· Would you say that your perceptions of 'Irishness' would be shared by your peers 1) in the North, 2) in the South.

· Where would you call home?

· If you feel British and Irish, do you feel there is any contradiction?

· Is it possible to be both British and Irish and if it is, do you think Southerners would accept it?

· Aside from Northern Ireland, how would you say Southerners feel about Britain and Britishness?

· Southerners v.'s nationalists (northern)? & Northern Protestants v.'s Southern ones.

Section 4: The South, Impressions (esp, Dublin)

· Since coming to the south have you noticed any changes in their attitudes to the North or to Protestants, more generally?

· Would these changes be for better or for worse?

· Would you say that Ireland is a tolerant society? - one which cherishes difference or would subscribe to a less benign view that the South is still a fundamentally sectarian Catholic state, 

· which allows little room for diversity. (this is quite a leading question - may not be needed if a conversation develops more naturally).  Problematic - perhaps a more open question:  

· How would you describe Irish Society? And then to probe about tolerance, diversity etc.

· If I were to ask you to pick one or two positive things about Irish society, what would they be? (ask same for negatives)

· Some people might describe Dublin as a place apart within Ireland ... would you say any of the ways in which you were (assuming there were any) treated differently were because you were not from Dublin. (as opposed to being specifically from the North).

· Was Dublin different from what you expected?

Section 5: Intellectuals and rationalisation

(Not really planning on using) Abstract: I'm not sure if you've ever heard of a Sunday Tribune journalist, called Susan McKay. She is a N.I. Protestant living in Dublin and she wrote a book on N.I. Protestants in which there is a section on intellectuals within the community. She (and others such as O'Dowd and Kibberd) have pointed to the failure of NI Protestant Intellectuals to chart a new way forward for Unionism and in her book, McKay alludes to the sense of shame that many middle-class NIP's seem to have of their heritage and of the desire of many young intellectual people simply to flee Northern Ireland.

· When you look at the North now, what do you see?

· At least one question about the current political situation and the Belfast agreement

· Do you feel that Intellectuals have a role to play in NI? … What?

· How do you think that Intellectuals have served Unionism? .. What could they do?

· Issues in literature -> O'Dowd on intellectuals (he said of Unionist Intellectuals, that they had 'no mission to transform).

· Intellectuals lay the basis for national identity, as critics of current govt. and society -> Unionist Intellectuals have been accused of a lack of self-criticism e.g revisionism (US movement) within Unionism 

· Or intellectuals as translators (Bauman's post-modern translators) of North to South and vice versa)Intellectuals as Nation builders

· Would you say that Unionists, by and large are anti-intellectual?

· Do you feel that Social Research has a role to play in mapping a future for NI? … What?

· In relation to your position/work, do you ever feel that your cultural and intellectual background has raised any conflict?

· Insofar as your work deals with analysing Irish society and advising it on future policy?

· The conflict between the rational, professional obligations of work as opposed to the more emotional, felt impact of cultural values.

· Has coming from a different cultural background ever impacted on any of the value judgements that you may be called upon in the course of your work?
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Abstract


Why look at Northern Protestants? The choice was not an obvious one for me, as I had no prior interest in northern politics. I became increasingly uncomfortable with conceptions of Irish identity although I was unsure exactly what it was that was upsetting me aside from an awareness that the parochial, narrow-minded racist society was one which I could not identify with. However these were just aspects of Irishness and as I read more and more about the area I became increasingly dubious about the role of identity politics in the context of Ireland. Who are ‘we’ and more importantly who controls the copyright of who ‘we’ are? Northern Protestants have also borne the brunt of an exclusivist form of identity politics and I was curious to see how this perceived aggressive Irishness had impacted on their experience of integration.





What I was to discover in reading the literature and through the interviews changed my perspective substantially. The literature moved my interests more clearly towards Northern Protestants themselves, while the interviews challenged the very notion of identity and how I had planned to use it. Identity was no longer something that could be taken for granted as a passive feature that constituted everyone, rather it is constructed and used.





The people I interviewed were all members of the intelligentsia and this brought up an intriguing area for exploration, namely the role of intellectuals among Northern Ireland Protestants, who have the potential to be a driving force for change, but in a way not analogous to the traditional Nationalist conceptions. The emphasis must not only be on engaging with Nationalism, as the other community in the North, the time has come for Northern Protestant Intellectuals to engage with their own community and to articulate a more positive future for their own people.
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Foreword: The following questions are guiding and not exclusive. They are merely to ensure that I do not omit any key areas in the course of an interview/ discussion. I will naturally concentrate and further probe any areas that seem interesting and will tailor the use of questions to each candidate. The formal phrasing of the questions is not indicative of the style which I intend to take and neither is the rigid segmentation of the interview into three section. Any comments thus highlighted are meant to indicate uncertainty or to give extra information as to my thinking








� This section is not key to my actual research, but is an essential background and much of my reading centred around gaining a broader understanding of the complexities of Northern identities and allegiances. Please see my research proposal for a discussion of Northern Protestant Identities.


� Foster (1991) has applied Memmi’s analysis specifically to the Northern Irish context and I will return to this in the section on intellectuals


� See McVeigh (2000) on conflict zones and also Bell (1998).


� See Finlay (1999) for an elaboration of the concept of ‘telling’. The processes surrounding the establishment of allegiances


� Arthur Aughey and Terrence Brown would be central in this regard.


� My comments above are not set in stone. I merely aim to indicate a gap in the literature and suggest that times have changed since O’Halloran’s analysis. There is a need to try to understand the changing roles as many of the traditional points of contention (Constitutional claim, poor economy, ban on divorce, contraception) are less valid today and there is a need to try and understand what these changed roles mean for relations between the two.


� Finkielkraut also came out against this aspect of multi-culturalism, when one becomes imprisoned by one's livery then one's right to individuality is uncertain (1988: Section three, esp. 102-105).


� Alternatively known as the Belfast Agreement


� See also Findings section on intellectuals and comments by Prof. Brown, esp. 3.4.2


� In an excellent reference, which sums up these issues, one of my respondents, James, referred to Unionism as “the shell of the egg” of Northern Protestantism. It looks hard, but cracks easily and then you get to the real heart of the matter!


� As an aside, he believes that Britishness has little to offer Unionists, but he believes that Britishness is currently being reconstituted and that the new construction may have something to offer all the people of the archipelago, in the context of a globalising world (1991: 277)


� See Finlay (2001) for a discussion of paranoia within reason


�  See Bauman’s quote (1.4.1) and also Brown’s reference to the need for identarian politics (Section 3.3 pg. 34)


� This would appear to be Nationalist hegemony interpreted from the other angle with the blame being placed on Unionism for its ‘inarticulateness’.


� This argument is however very close to O’Dowd (1991: 155)


� O’Dowd (1991: 160) does however concede that the lack of what he calls a ‘normal’ national identity constructed by intellectuals should “not be confused with the lack of and articulated social identity of an ethnic-religious nature”.


� See Appendix for a copy of my Interview Schedule


� i.e. Self-understanding and Social Location on the one hand and Commonality, connectedness, groupness on the other


� Brown (1987) Ireland: a social and cultural history


� With the exception of Professor Brown, the names of my other candidates have been changed and where necessary, aspects of their description have been altered to protect their identities.


� I think I may have (at the time) committed the error highlighted by Brubaker and Cooper (2000) of assuming that everyone should, does or wants to have a [national] identity.


� This refers to an article that James wrote in a book, relating to identities. In order to protect his identity, I shall not reference it.


� Not specifically connected to any political reference, rather a general social and cultural one covering the ‘Western’ world


� Rather about the State. A multi-nation state.


� Here I refer to John’s lack of attachment to a National identity and not his comments related to Britishness.


� It is important to emphasise that Prof. Brown was referring to his social construction and not to his current religious beliefs.


� She gave the example of Jeffry Donaldson as an anti-agreement Unionist


� Recall Foster’s argument articulated in Section 1.5, esp. (1.5.2)


� The Siege of Derry, the Solemn Oath and Covenant and the General Strike would all be examples.


� Recall what John had to say about how the people from Thailand viewed him (pg.32)


� See also Brown (1992: 44)


� See Coulter (1997) who argued that this had serious implications as politics had been abandoned by the middle classes in favour of professional organisations as there was no point, once direct rule had been imposed


� See pg. 18, 19.


� See Foster(1991 & 1996) and McKay(2000)





�PAGE \# "'Page: '#'�'"  �� Would need to look at integrating a number of quotes from Susan McKay’s book; NIPS: an unsettled people.





